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OUTLINE AND EXEGESIS OF GALATIANS 5:16-26

The Flesh and the Spirit
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T. ©Outline of the gocial Teachings of the Pagsage.

1, The Habitusl Conduct of the Christian is to be
Regulated by the Splrit of God. (Galatlans 5116-18)

(1) VThere is an inner struggle between conflicting
desires in every Christlan. (v. 17)

a., The carnal desires and the influenece of the
Holy Spirit vie for the control of the
Christian's conduct. (v.17c)

(a) To indulge in carnal affectlions 18 to
oppose the will of the Spirit. (v.1l7a)

(p) The Spirit influeneces the Christian
against the carnal affections. (v.17P)

b. The Christian must choose to which power he
will be obedient. v, 174)

c. When the Christian permits the Spirit to
gulde his conduct the struggle between
right and wrong ceases. (v.18)

(2) ~“1f the Christien's life 1s submitted to the
Spirit of God this in itself will be & _
permanent gsafeguard ageslinst the invasion of
the carnal desires. v.16)

2, The Habitual donduct of the Christlan 18 Marked by
Freedom from the Activities of the Carnal Mind.
(Galatlans 5:19~-21)

(L) The Christian will not practice sins against
nimself. (v.19)

a. He will not practice 11licit: intercourse.
(v. 19a)

b. He will not practice moral_ impurity of any
sort. (v.19Db) .

¢. He will not practice wanton violence which
shocks public decency. (v 19¢}

(2) The Christian will not practice sins agalnst
dod. (v.208)

a. He will not practice devotion to anything t
the exclusion of God. (v.20a)

b. He will not practice auperstitious deallings
with the spirit-world. (v.208)
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(3) The Christlan will not practice sins sgainst
soclety. (vv.20b-218)

. - He will not practice hostility. (v.20Db)

1., He will not practice atrife in tempelXr.
(v.200)

c. He will not practice jealousy. (v.20b)

d. He will not practice outbursts of rage.
(v.20Db)

e. He will not practlce contention. (v.20b)

£, He will not practice the teking of sldes on
gelfish grounds. (v.20Db)

g. e will not practice geparation between melle
(v.20b)

h. He will not practlce the depriving another of
what ke has. (v.2la)

1. He will not practice the deliberate sacrificing
of human life. (v.21a)

y. He will not practice deep arinking. (y.212)

k. He will not practice public carousing.
(v.21&)

1. He will not practice any other form of carnal
activity. (v.21a)

(4) The Christian gdenies his acceptance of the Christi
11fe 1f he practices the carynal works of the
flesh. (v.21Db)

%, The Conduct of the Christian wWill Be Merked EY
Christ-Llke Qualities. {Galatians 5102-26 )

(1) Tke Christlan will exhibit Christ-like qualities
in his relationship to God. (wv.22a)

@. He will exhibit love. (v.22a)
b, He will exhiblt inward rejoleing. (v.22a)

c. He will exhibit peace with God. (v.22a)




(2)

(3)

(%)
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The Christian will exhlbit Christ-1llke qualitles
in his intercourse with his nelghbor. (v.22Db)

a. He will exhibit patlent endurance. (v.222)

b. He will exhiblt friendliness of disposltion.
(v.22Db)

c. He will exhibit active beneficence. (v.22b)
a. He will exhiblt trustfulness. (22Db)

The Christien will exhibit Christ-llke qualities
in his personal character. (v.23)

s, He will exhiblt mild gubwissiveness. (v.23a)
b. He will exhiblt self-mastery. {(v.23b)

The Christian will exnibit Christ-like gqualitles
bhecause of his relationship to Christ.
(vv.24-26)

a. He has put to death the power wlthin nim that
makes for unrighteous conduct. (v.24)

b. His activitiesg are spiritual. (v.25)

¢c. He takes the example of Christ 1s his attitud
toward his fellow man. (v.26)

(a) He does not grasp at popular applause and
samiration. (v.26a)

(b) He does not challenge his neighbor for
the sake of victory over him. (v2éb)

(c) He does not hate those who occupy places
of superiority. {(v.26¢C)

11, The Exegesis of the Passage.

va. 1k "This I say then, Welk in the Spirit, and ye shall not
fulfil the lusts of the flesh."

Mipig I say then, Walk in the spirit"

(1) The Holy Spirit itgelf, in so far as 1t 18 concelved
ag the governing_ppinoiple 15 man, the active and 7

animeting principle of Christian 1ife.

(Ellicott)




(2)

(3)

4

Regulate your lives by the rule of the Spirit.
(Expositor's Greek Tegtament )

Live and act in-daily conduct according o the rule
of the Holy Spirlt as He prompts and directs.
( Zdmunds )

"yWalk"

(1)

(2)

(3)

(&)

Frequent in a metaphorical sense for habitual conduct.
Fever in Paul in tne llteral seunse. Vincent)

A common Hebralsm indicating tie course of dally
11fe. (Century Bible)

Hebraistically, in an ethical sense, 1 conduct my
1ife, I live. (Bouter Greek Lexicon)

L.‘
"pllow the Spirit to chooss youlr ateps.” (Beet)

Mepirit"

(1)

(2)

(3)

(&)

(5)

"and

(1)

(2)

The absence of the aticle directs us o the Holy
Spirit in His abstract gquality es 2n inward
animating principle. (Peet)

The expression 'by the spirit' {the Greek dative with-
out 2 prepcsition%, points hoth to the power DYy meains
of which the 1ife 18 +o be sustalined and also to its
character. {Century Bible)

1t 1s not your OWn renewed gpiritual mind, but the
Holy Spirit that is meant. (Edmunds)

This is a notable exemple of those words, whose
meaning has been SO deepened and enriched through
Christian influences, that we cannot expect our
gsources to throw much 1ight on thelr uses in the
New Testament. (Moulton and Milligan)

In the New Testament MVeoma (spiritus) refers nearly
always to gsupernatural ipflueneces, Frommwvew ,

1t has as its early meanings breath and wind, and 1t
1g from the former that the characteristlc use ig
derived. (Souter Greek Lexicon)

ye shall not fulfil the lusts of the flesh"

Accomplish, carry out the evil propensities of ths
carnal mind. It implled the promige of a guccesasful
resistencs to the carnal principle, if they follow
the guidance of the Holy Ghost. (Edmunds)

Future, not imperative. If the life 18 maintained
in 1ts relatlon to the Spirit of God, this will of
1taelf be a safeguard against the invasion of the
Tower desires. (Century Bible)
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Paul enjolins them to govern their conduct by the in-
ward. impulses of the Spirit, end emphatically
sgoures them that 80 doing, they will not yield to
the power within them that makes for evil.

{Burton .

"pu1ril”

(1)
(2)

(3)

(&)

Bring to fulfilment in sction. (Vincent)

It denotes the attainment of a goal or alm. 1f the
Holy Spirlt gulides our steps, then will tendencles
inherent to tne congtitution of our bodles be prevent-
cd from working out their otherwise inevitable I'e-
sults. (Beet)

Lit. carry out to an siigd, or into effect. The mean=
ing is, Your 1ife in its outgoing ehell not conslst
in indulgence of carnal affections. (MacGregor

"Ye shall in no wise fulfil--"; a strong form of the
future. (1ight foot)

"ysta"

(1)

(2)
(3)

TLust 1is abstractly an affection toward an obhject,
impelling or soliciting towards sction that terminate:
on the object. But commonly in the Seripture the
word means "inordinate affection'-—affection not
regulated By law nor controlled by true love.
(MacGregor)

Eager, passionate gesire. (Souter Greek Lexicon)
All the motions and degslres of the merely natural

man, &ll that tends to earth and earthiness.
(Ellicott)

he1esh"

(1)

(2)

Flesh embraces the whole of manhood a8 influenecas
by affectlons that ars depraved because simply
worldly, and therefore ungodly. (MacGregor)

In an ethical sense, characteristic of Pgul, applied
to part of human nature, generally 8s ruling instead
of being, as 1t ought to be, in subjectlion; the

two agpects are: 8~ @ general relation 1s implied
between 1he flesh end sin; b- the flesh 1ls 1n some
gense active in the production of evil, its desires
(or lusts) are evil; in the physical nature it 1s
the immediate enemy of the higher life.

(souter Greek Lexicon
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tpopr the flesh lusteth ageinst the Spirit, and the spirit
ageinst the flesh: and these are contrayry the one to the
other: so that ye cannot do the things ¥e would."

"gpor the flesh 1usteth against the Spirit, end the Spirlt
sgainst the flesh"

(1) 'For' introduces the reason for the triumph OvVer the
flesh: the flesh 1usteth agalnst the Spirit, but
thank God, iZeVreve:Ee ?iéfrue. (Cambridcge Bible§

S ks ST -9 A — P A
(2) Egg‘ZELa com'Aey

1 fmatory end the w@glewggggggggmgg“gw
proof of the statement of verse 16, that walking by

— T >

the Spirit wilT nhot issue in subjeétion to the flesh.
(Burton

(%) All the varlous motives which operale OL the mind angd
will to prompt Intention and action are comprehended,
under oxe of the Two categories spirit and flesh.

(Txpositor s Greek Tesfament )

"elesh

(1) St. Paul here neans the propensity +o evil, which
makes itself felb through the physical nature of man.
(Cambridge Bible)

(2) In the term flesh are included all other desires of
the natural man, not only the appetitesrand passions
which he inherite in common which the snimal creation

put all the desires that he concelves for the satis=-
faction of heart and mind. (Expositor's Greeck
Tagtament

"1usteth"

(1) An old English word for "gesires.”' It 1s more guitel
for the flesh than for the Spirit; yet in thls case
1t is used for both. Here 1is & conflict of deslres;

the lower desire of sense meetlng the higher desire
inspired by the Spirit of Ged. The result is & dead
lock, or rather that the higher desires are frustrat
ad. (Century Bible)

(2) Desires 1s & quetpal term equelly applicable to the
good dasires of the gpirit and +he evil lusts of
the flesh. ( Expositor's Greek Testament)

Wageinst”

In opposition to the Spirlt of God, not the renewed 1n-
ward mind, but the Holy Ghost Himself, an external power
gtriving to subdue and dispossess the carnal principle,
cach Pelonging to the man. (mdmunds )
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Wand these sre contrary the one ©o the other"

(1)

(2)

(3)

(&)

(5)

(6)

(7)

After the coexixtence of the two confllictlng forces,
apirit and flesh, in the heart of man has been
definitely affirmed, i1, is here added that these WO
avre set (by divine appointment) in mutual antagonlism
Lo each other for the express purpose of due control
over the human will. (Zxpositor's Greek Teatament )

The two natures in us thus lie in constant conflict
with sach other. They are not opposites that as
guch live far apart, cach following what 1t craves;
they lile face %O face, in constent clashing.
(Lenskil) -

The verb means to 1ie opposite 1o; hence to OoDPPOSE,

et

withstand. The sentence These are contrary 1o the
other 1s not parenthetical. (Vincanﬁs

1ike two combataniys placed in ‘the areana for a coll~
test. (Edmunds) v

Are reciprocally in (actlive) antagonism. There 1s
something which, though very awful, yet 1ls very
consoling in the thought that, through the v
Christian's sore battls, the Battler is God Almighty.
(MacGregor)

Literally, 'are sdversaries.” "Por" glves the reason
for the activity of the contradictory desires of

the flesh and the Spirit. It lles in the fundamental
ermity they have to each other. (Cambridge Bible)

Are linsed up in conflict, face to facs, & gpiritual
dual with dative case of personal interest.
(Robertson)

"go that ye cannot do the things ye would”

(1)

(2)

That is to say, the Spirit and the flesh oppose
each othser for this purpose,‘gpewgp;gggwxhat He

may hinder your gratifying your carnal propenslties,
the Tlesh that 1t may prevent your doing what under
gpiritual influensce you would gladly do. It
implies a mutual hindranceg on the part of these two

opposing principles. (Eamunds)

The will of man is the "objlective point" aimed at“
by the two antagonists in thls war. But the will
here is not the mere abstract faculty-of volitlon,
but concrete, the willer, the man himself regarded
es moral sgent. And each antagonist strives to
prevent him from doing what he would will..
(MacGregor)
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(&)

Vvs,18 "But

law."

HBut
(1)

(2)

(3)

(%)

(5)

(6)

¢/
(VA doeg not exXpress pesult, but purpose, bto the end

that ,~-the purposs of the two contending desglres.

The intent of each principle in opposing the other is
to prevent men's doing what what the other principle
moves him to do. (Vincent)

The things that ye would, imply that the will sides
with tine impulses of the Spirit; the Agostle is
writing to Christlans. (Century Bible

1f ye be led of the Spirit, ye are not under the

1f ye be led of the gpirit”

The meaning is 1it. sctuated by Spirit. Tut here
the literal rendering would fall to uring out the
aengse. (MacGregor

Tf you heve Him in your heart to gulde you, and 1if
you obey Hils godly motlons. I+ 1s the same gigniflice-
tion as Walk by the Spirit. ( Edmunds )

Are led: the present 1ense, tare being led' for the
Sontinuous course of 1ife. (Century Bible)

Parallel and egual to 'walk by the Spirit,' but
making nors rominent the intelligent sctivity of
tﬁﬁ‘si (Beet)

contrasted state to the struggle described in the
preceding verse. When the Splrit becomes truly
the leading and guiding principle, then, indeed,
the struggle has ceased. (Ellicott)

o be led by the Spirit (dative of the agent) is ©
another way of saying that we are walking with what
1s spirit save thab Tapirit" is now pictured as

our guide while in .verse 16 1t was our means.
(Lenskl)

"ye¢ are not under the law"

(1)

The Mosalc law. We might have expected from what
precede, under the flesh. put the law and the

Flesh are in the Sae cabegory. Circunmcision was

a requirement of the law, and wag & work of the
fiesh. The ordinances of the law werse ordinances oOf
the flesh. (vincent)

"you have escaped from the dominion of the law."
(Lightfoot)



(3)

(&)

(5)

Law finds no occasion against men who sre led Dby
the Spirit, for they themselves check gvery wrong
desire within them, and so fulfil the whole lawv.
(Expositor's Greek Testament)

Because it finds nothing in you to forbid or

condemn. The more obvious conclusion might have
seemed, 'Ye are not under the spnfluenecs of the
flesh,”’ but as the law was confessedly the principle
which was ordained against +he influences and works
of the flesh, the Apostle (in accordance with the
general dirsction of hise argument ) Araws his conclus-
fon relatively rather to the principle, than to the
mere state and influeneces against which that
principle was ordained. (g11icott)

Ko longer held in bondage ana condemnation under
rules of conduct which we have already broken and

are unable to obey. This statment 18 proved in verse
2%, (Beet)

A happy thought of freedom introduced in the midst

of the conflict hetween the two opposing principles.
As emancipated bY the Holy Spirit, you are free

gons of God, not in that state of bondege to which
all are subject who are under the Mosalc dispensation
(Edmunés)

"Now the works of the flesh are manifest, which are these;
adultery, fornicatlon, uncleanness, 1asciviousness."

Wyow tie works of the #1ash are manifest”

(1)

(2)

Having declared that persons 1ed by the Splrit are
not under the condemnation of the law, he now mentlo
some of those exhibitions of the opposlte principle
which remain under that condemnation and exclude fro
Meassiah's kingdom. ( Edmunds

Works betray and asdvertise thelr source. Faul lists
the actual works after speaking of "flesh craving"
in wverse 16. The carving produces these wlcked
works and others 1like them. Again the full out-
growth 1s deseribed, but again 1t includes everythiz
from the first agcret craving to these complete worl
Where the flesh is in full control, works like this
result. They show publicly what the flesh 1. One
does not need to gpeculate in regard to the flesh;
1ook at what is “public,” open to the eyes of all..
When & Christian glves Way to his flesh, he willy”
head for some of these works. (Lenskl
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(&)

(5)
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Would you ascertain whether jou are walking in the"
Spirit? Then apply tne plain practical tegt.

Though no systematic classification 1s 1o be looked
for in the catalouge whiech follows, yet & partial and
unconsclous arrangement may perhaps be discerned.

The sins here mentioned seem to fall into four
classes: (a) Sensual pagssions, fornication,
uncleanness, licentiousness; (b) Unlewful deallings
in things gpiritual, idolatry, witcheraft;

Te) Violations of brotherdy love, enmity...murders;

(a)} Tntemperate SXCe83E8, drunkenegs, revelings.
(Lightfoot)

A catalogue of the works of the flesh. They seem 1O
fall under three heads, (a) sins ageinst flesh,

(b) sins against God, (c) sins against soclety.
(Cambrildge Eible)

Though this verse enumerates only evil works of the
flegh, it is not thereby guggested that its actlon
18 wholly evil; for the flesh has been shown to have
1ts appointed function from God, and to be essential
to the human will. (Expositor's Greek Testament )

"works"

(1)

(2)

Moral action, deed, hence with adjectives oI
genitives defining 1tg character. (Souter Greek
Lexicon)

2!

€pya  is probably to e teken in the active Sense,
ceds rather than in the passlve, roducts.
(International Critical Commentary?

Wrmanifest"

(1)
(2)
(3)
(&)

(5)

Hotorious, known to all. (Edmunds )
Congsplcuous pefore the eyes of men. (Beet)

!
Open to all to see. In contrast to the éﬁf@l/‘/ﬂiﬂ.
of verse 16. Its position 18 emphatic.
(Cambridge Greek Pestament )

4
Qf)avepag signifies "open, evident," so that anyone
mey see, hence, "yell-known." The appeal 18 40
common knowledge. (International critical Commental

Glear, visible (as opposed 1o hidden, secrat).
TSouter Greek Lexicong
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Myhich are these”

/

(1) The opening oT(va puts the following catalogue of
cprimes and vices ln 1ts tyue light ag samples,
produced by way of specimen of the evil effects
wrought Dby excegssive indulgence of natural
appetites without due control; and not an exhaustive
1ist of the works of the flesh, as the rendering
which, in our versions, rather suggeats.
(Expositor's Greek Testament )

et

(2) &Tiva éeTW  may mean "of which class are’ bub
the evidence is by no means decisive for this meaning
in general, and 1n this passage 1t is less probable
because the idea "with others of the same class’
supposed to be conveyed bY the gompound{form is
expressed ln the words Xat T4 Spota Toorers in
verse 21l. (International Critical Commentary )

(3) More correctly to which clags belong, lmplying that
the following 1ist is mod complete. (Beet

"agultery"
(1) To be dropped from text. {(Vincent)

(2) 1In the authorized version the list beglns with
adultery, which Jerome stigmatizes as_an interpole~
Tion perhaps from 3. Matthew 15:19. It 1s un-
necessary, as beling ineluded in the fornication.

( Edmunds)

"ropnication” — f@**“?‘*fjef/

(1) 1Intercourse 1th harlotbs. (Beet)

(2) A special Aorm of jmpurity. (Lightfoot)
(3) Scarce reckoned a sin in heathen opinion. (Radie)

(4} The

bactice of consgorting with prostitutes
tual immorality. (Souter Greek Lexicons

rs
TOPVELA ~wnich is rare in clagssical Greek, original
me prostitution” or Weopnication,’ but ceme 1O
be applled to unlawful sexual intercourse generally.
Tt was & wider term tahn adultery, embracing the lde
of "barter," "traffic’ in sexual vice.
(Moulton and Milligen)

(5

"yncleanness”
(1) Moral impurity. (Robertson)

(2) Anything inconsistent with personal purlty. (Beet)



Va,20

-0

(%) “Impurity," inclualn unnatursl lusts, so common in
Greece and_tﬁa East. iEadie}

(4} In a 1literal senge the noun occurs in a formula
used in agreements for renting houses, which the
tenant undertakes to leave in good conditlion.

(Moulton and Milligan)

nygsciviousness"
(1) Restraint removed, plunging OmM ard like a runawey
horse; here asgoclated W sex. (Lenski)

(2) “Wantoness'~-a man may pe unclean and hide his sinj
he does not bacome wanton uatil he shocks public

Eiggggy. (Lightfoot)

(3) Outrageous conduct; conduct shocking to public
decency; & wanton violence. {Souter Greek Lexicon)

(4) The translated 11asciviousness' impllies an outrage
on public decency. (Cambridge Bibls)

"Idolatry, witcheraft, hatred, variance, emulatlona,
wrath, strife, seditions, neresics,”

"1dolatry"

(1) Worship of images or false gods, not a gpecles of
the former gengualities, though perhaps not without
reference to the +dol feasts, which were often scenes
of revelry and lust. The word was also applied to
. various sins, as undue devotion to anything to the
exclusion of the Highest. (Badie)

(2) The connectlon of jmmorality with heathen worship
readily leads 3t. Paul to mention idolatry.
{Robertson)

(3) The open recognition of false gods. (Lightfoot)
(4) Service (worship) of an image. (Souter Greek Lexlco:

hwitcheraft"

7 /
(1) (ﬁa/oyta}{em from Pappakoy , a Arug, the ministering
of drugs, but the gorcers monopolized the word for
a whlle in thelr maglcal arts and used 1t in

connection with ldolatry. (Robertson) = -+ -

(2) The practice of drusging; hence, especlally, from
.“the use of mysterious Tiquids, sQrcsry, witcheraft,
“Anextricably combined with idolatry.
(Souter Greek Lexicon)
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(%) The term, from 1ts association with jdolatry, denotes
1ncantation—-superstitious dealings with the apirit-
world. (Eadie)

(4) Thé black art was to0 commonly assoclated with
malignity and uncleanness. The resort to wizards
was expressly condemned in t+he 01ld Tgstament.

(Century Bible) ,

"natred”

(1) "Hatreds"--breaches of +he lew of love, apt 1O deepen
into malignity. (Eadie)

(2) Enmity, nhostility ({Souter Greek Lexicon)

(%) Personal snimosities (Robertson)

(4) A general term denoting feelings of natred one
against another, whiclh display themselves in acte
of hostility. ( Edmunds)

“yariance"

(1) 1In such strife, 1love by which the law 1g fulfilled,
becomes wholly lost, for it springs out of these
Hpotred! and is nursed by them, (Zadie)

(2) Strife in temper. (MacGregor)

(3) Contentlons, pickering, and disputing which had
%rieviou51y prevailed among the Galatlans.

Edmunds )

W gmulations”

(1) Jealousy, rivalry (souter Greek Lexicon)

(2) Lit. "yeals,” like the "oeal" in 4:17,18, but here
 possessed with 2 devil. (MacGregor)

(3) The substantive N Aos denotes some kind of passion-
ate desire. Wwhether 1t was of good or evil
tendency depended o1 the nature of 118 object and ]

apirit in which it was pursued: for the seme term
wags used o deslgnate »eal for God or for some nobl
object, personal pagsion, or an exclusive spirlt of
selfish jealousy. (Expositor's Greek restament)

(4) UNot necessarily, 11ke<#94v06 (envy, grudge), in &
bad sense, and in fact, with olessical writers, 1t
generally used otherwlse. But ag it is the tendenc

of Christlan teachlng to exalt the gentler gualitie

ana to depress thelr opposites, na v falls in the
gcale of Christian ethics. (Ligntfoot)
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"wrath"

(1)

An outburst of cession (Souter @Greek Lexicon)

“
(2) C)U}LOL ‘are those exploslions of rage that proceed

(3)

(&)

from & vindicatlve heart and an ungovernable
{Lempers. (Radle)

/
"yraths," a more passionate form of‘éa65 (strife).
(Cambridge Greek Testement ) :

outbursts of rage, ghowing 1O what a length the 11l-
Teoling: -and oxasperatlion of the adverss partles had
proceeded. (Edmunds ) : ‘ : o

tggrife”

(1)

(2)

(3)

(4)

Ampitlon, rivalry;hence, the seeking of followers
and adnerents by means of gifts, the seeking of
followers. (Souter Greek Testament

Not-"factions," with the connotatlon of the vice of
the followers of a party, but "ambitions," "privalries,
the vice of a leader of & party ecreated for his ownl
pride. (Cambridge Bible)

It is dark, selfish, ynserupulous intriguing, that
2like gacrifices peace and truth to galn ite end.
(Eadie)

Love of contention, 2 love of disputing or love of
coritention by words. (ParkhurstAGreek Lexicon)

Mgeditions"

(1)
(2)

(3)

(&)

(1)

pivisions (petween persons ). .{Souter Greek Lexlicon)

To cut in two Or sounder. If this word be understood
in 1ts primary and Titeral sense 1t must denote

that most horrible punishment of belilng cut 1in

sunder whilst slive. ( Parknurst Greek Texicon)

Literally, gtanding apart and so dlviding from the
body. (Edmunds ) .

"pivision," the decided and violent taking of a side
on selflsh and unyielding grounds. (Eadie)

neresies”

The word seems to denote not only external separatlon,
put internal in aim and pPuUrpose, mind and heart.
(Cambridge Greek Tegtament)

"
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(2) A gelf-chosgsen opinion: a religious or philosophical
seet. (Souter Greek Lexlcon)

(%) A sect among christiang, in some messure resembling

Those among the Jews and heathen, 2 religious pariy or

faction among Yhristians. (Parkhurst Greek Texicon)

(4) 1In the New Testament it is always agsociated in
meaning with the middls of the verb and usuvally
signifles a body of people holding a chosen get of

opinlons. (International Critical Commentary)

/
(5) A more aggravated form oFSex06TAG (AL (aivisions),
when the divisions have develo?ed into distinet and
organized partles. (Lightfoot

"Envyings, murders, drunkenness, revellings, and such llke!
of the which I tell you pefore, as 1 have also told you
in time past, that they wheli do such things shall not ine
herit the kingdom of god.,"

"Eavying"

(1) .The desire to deprive another of what he has.
(Lightfoot)

(2) Mere vexatlion at others' good; a much Worse word
then jeslousy which has good elements. (Beet)

fmyrders'
(1) The gudden.or the deliberate sacrifice of any
: human 1ife that stands in the way of self-advance-
ment, or it may be a deed of vengeance. (Radie)

(2) Omitted in the R.V. with the best authorities. The
sound of 'envyings' and ‘murders' in the Greek 18
almost identical. (Cambridge Bible)

" qprunkenness”

‘Deep arinking (Souter Greek Lexicon)

"pevelling”

(1) "carousing,' such as socompanies drinking and festa.
yocessiong in honor of the gods.
Tnternational Critical Gommentary)

(2) The Gomus was propsrly & processlon through the

villages in honor of Bacchus, accompanled by Songs,
gemes, and gports. It wes also a nightwalking of
drunken youthe and 1pstruments of music. !

(®amunds )



(3)

" and

(1)

(2)

16~

Woapousal,” whether private, or, more probably,
public revels connected with the worshlp of the gods,
in particular of Bacchus., (Cembridgse Greek Testament

Used generally of feasts and drinking partles that
are protracted t111 late at night and indulge in
revelry. (Wuest)

such 1like"

Thus preventing his readers from supposing that they
might g0 beyond the 1ist with safety.

- (Cambridge Greek Testement )

Added in a congcliousness that even the above long
%ist galls ghort of the infinlte variety of sin.
Beet '

"of the which I tell you before, as 1 have already to0ld
you in time past" ,

(1)

(2)

(3)

Such a warnlng telonged to the elementary instruction
of converts and may have been glven on the first or
second visit. (Cambridge Bible)

Probably on the occasion of his sécond vigit.
(Lightfoot)

That is, when he had been with them; both during
his first and second sojourn, he nad fTorewarned theu
ss he now 1s writing to them. (Eadie)

Winet they which do such things"

(1)

(2)

(3)

Observe, not those who dld them OnNCE, but those

who are doing them still. Those who did them once
may nave repented; dbub those who &are atill doing the
cannot have repented; for repentance ig the forsakin
of sin. (Edmunds)

Qhﬁdnggﬁ§nL,parxigiplgﬂnharégiﬁxlﬁﬁﬁ( "they whose:
Sork is the practlce of such things.’ (Lenski)

Tt is durative 1in action, thus speaking of the
habitual practlce of such thlngs, which indicates
the character of the individual. (Wuest)

tgphall not inherit the kingdom of God."

(1)

They prove by thelr perservérance 1n such ¥
practices that they are not led by the Spirit; that
they are not justified through falth; that they are
not c¢hildren, therefore not heirs of the promlse.
(padle) :
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(2) The Apostle doubtless means the reign of God whieh

. is to be inaugurated on the return of Christ from
the heavens and the pesurrection from the deads
(International Critical Commentary)

(3) heaning primarily both the rule of God and also the
the realm, the sphere of that rule, 1t had come to

have & speclflc sense among the Jews as the reallza-
tion of the Messianle 1deal. Among Christlans it
takes the form and character from the teaching of
Jesus Christ, who not only realized the Messlanic
ideal, but also exalted it as the conception of
a splritual kingdom. (Century Bible)

ve.22 "“But the fruit of the Spirit is love, JOyy peace,
longsuffering, gentleness, go04Ness, faith,"

"gut the frult of ths Spirit"

(1) The -Apostle had before mentioned the works of the
flegh; he here gpeaks of the Fruit of the Splrit.
This change of terms 18 significant. The flesh 18
a rank weed which producqugo'Truifnﬁf6§€§§§:§§; '
cajled. (Lightfoot) ™ -

&

a4
#@yw )(2) This sentence continues the argument for the mutual
contrariety of flesh and gpirit bpegun in verse 19. -
Sﬁé JLfiqé (International Criticel Commentary
y

(3) Contrasted with the tworks of the flesh' (verse 19}.
Those Works Wers of a lower order, made, produced,
but not conceived of as tne outgrowth of any trus
13.fe. On the other hand, the Spirit‘vitalizes, ané
therefore does not simply do works, but rather o
developes fruit. Here 1s the idea of the Christlen

character groy}ggwﬁggnglggggggzﬁd(Century Bilble

CMepuit”

(1) The following virtues are introduced as one fruit,
for they stand in necessary connection with each
other. If one were 1o perish all would. - The
group falls into three divisions; (=) that which
hos to do with God; (b) that walch has to do with oul
fellow manj (¢) thet which has to do with ourselves.
(Cambridge Bible)

(2) Tne singular fruit as compered with the plural
e works, ls perhaps gignificant of the fact that the
%ﬁﬂwﬁwﬂ Tesults of the Spirit's indwelllng operation are

) < _~one narmonious whole, while carnallty natively tends
k&Lw”VﬁyU to mere multitudliness, distrsction, chaos in life's

outgoings and impulses. (MacGregor)



(6)

l'lis
(1)
(2)

(3)

(4)

(5)

1

joy
(1)

(2)

(3)

It is 8 oollective”gggn$mgggggiggmggg§e different

oo

graces a8 =he Frend whole combining to complete
& Lo compLS e

e b et s

the Christian cheracter. (LAmunds.

Visible ou}gggythmgiwthgmynsgﬁQm@n@mmiﬁﬁeriauswvital

force of the Holy spirit. (Best)

The choice of fruit here instead of works is dus
probably to the conception of the Chrigtlan
experience as the product of a new and divine life
implanted in the saint. (Wuest)

Used with a significant reference to the organic
development from thelr root, the Splrit.
(Ellicott)

love"

Love ig the foundation. (Lightfoot)

The root of all other graces,--greater than falth

and hope, for "God 1s love." (HEadle)

» 1
AYATN is the love of intelligent comprehenslion

united with corresponding plessed PUrposSa.
(Lenski)

Named firsi, in contrast with the impish mockery

of it that stood flrst 1y the plack list; and
rightly first on iis own account as the fulfilling. .
of the law. (Century Bible)

Stending at the head as the moving principle of all
fhe paost.  (BILlicott)

Joy that has religlous basls, grounded 1n conscilous
relationship to God. (International Critical
fommentary)

That special gift of the Spirit which ought to be
the pervading principle of Christian 1life.
(Ellicott)

Joy 1s based on the possession of present good, and
here it means that spiritual gladness which
scceptance wWith God and change of meart produceg.

roF -1t is conscious elevation of cheracter, the
cessation of the conflict 1n its earlier stage,

the opening up of & new .world and the hope of final
perfection and victory. (Recie)
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(4) This 1s not fatuous Joy, such as the world accepts;
1t is the enduring Jjoy bubbling up from all the grace
of God in our possession. (Lenski),

(5) Joy as distinguished from the pleasures of the life
of sense. (Century Eible)

(6) An inward rejoicing at the conaclousness of
reconcilliation with God, and the conviction of a
participation 1n the privileges and promises of the
Gospel. (Edmunds)

”peace"

(1) One with another, the result no doubt of peace with

God and with one's own conscience. But as the list

deals with social virtues, the peace enjolined may be
regarded as the contrast to those strifes and.
quarrels notifed among the 6545 ot the T188h.
(Edmunds) >

(2) 1In all relations with God, with our fellows, &8
contrasted with the enmities, etc., ln the previous
1ist, and in ourselves &8 a state of calm.
(Century Bible)

(3) Not so much here in reference to peace with God
as peace with one another. (Ellicott)

(4) "Peace" with God primarily, and peace within them;
not simply so, but qgncord—:pe;gg:ﬁiﬁﬁjﬂbggg_aroﬁhd
then. Eadie) S e

"1ongsuffering"

(1) Longsuffering 1is from mekrothumia which spesks of
the steadfastnesg of the soul under proveation. It
1nciﬁ§€§“fﬁ§”iﬁ§§”6?“ﬁorepﬁg:anca_andnpatienx
_ﬂjiendUrance of wrong under j11-treatment, without

e R
—Zeriger or thought of reveuge. (Wuest)

3
(2 }kﬂ*ﬂpogﬁﬂJﬂ-is passive, patient endurance under
injuries inflicted by Others. (LIghtioct)

avenging ourselves.—(Eadl

(3) It ggép;ﬂﬂﬁuédxmwbaan_igipr without at once.
: e§

(4) Longsuffering, which puts up with exaction or 111-
usage without resenting 11, being slow to ahger, and
willing to resign 1ts own pretentions for the sake
of peace. ( Eamunds)
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"gentleness"

(1)

(2)

0

lj& /b/‘

- 43)

(&)

More sexactly, ‘friendlines§ﬁgiﬂQ;gggg;gyggg'
(Century Bible) -

S

"Kindness"--occurs in Paul's writlngs only. The
meaning 1s rindness--gentleness, affability, the
benign heart and the solt answer. "mhe gentleness
of Ghrist,“ or o serene, loving, and sympathizlng
temper. (Fadie)

4 kindly dispositlion towards one's uneighbor and not
necesgarily taking @ practical form. %Lightfoot)

T4 delights is offices of mercy, and 1s exercised
most by those who have schooled themselves to
bear and forbear. { Edmunds)

"goodness”

(1)

The word refers to that quality in &a man who is ruled
by end aims at what is good, namely, the quality of
moral worth. (Wuest)

Tt is goodness, not &as mere guiescent moral
excellence, but a8 goodness doing good to others:
(Lenskl) =

Active beneficence (Century Bible)

Actlve benel.
"faith"
(1) HEither 'fidelity,' or 'yrustworthiness; ' or trust-

(2)

(3)

(&)

(5)

woprthindss as opposed to distrust in dealing with
qotoers. The heart which 1s comsclous of integrity
ig ever least prone 1o entertain suspiclo.
(Cambridge Bible)

Not simply faith in God 4in the theological sense--
that being implled, as the Spirit dwells only in tho:
who have falth,--not merely fidelity or good faith,
por varaclty; but trust genersll z_;pggtgy;pggsm
towards’ God and towards nen. Zadie)

1t is & Christian virtus, not saving faith.
(Lenski)

Not merely 'sgood faith," but frustfulness, falth
1n God's promises and mercies and loving trust towar
men. (Ellicott) ‘ -

Tyustfulness 1in dealing with one anotiiel.
(Zdmunds )
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Vvs. 2% "Meekness, temperance: against such there is no law.”
"meskness"

(i1 :
(1) A grace of the soul which consists in habltual

i,jwv ‘ submission to the dealings of God, arising from &
Y 'ﬁlmi' sense of His greatness, and the man's own littleness

LU&'? gt end sin. (Cembridge Bible)
a0, - "y ) ’ W
Zr@“ ) e (2) , The meek man bears mimself mildly--submisslvely--
i ’//"’U ¢ 1n all things,"like a weaned ehild;" neither

v {¢L’- %v} ,; arralgns God,nor avenges himself on man. (Eadie)

P erh) .
.Ujﬁb%%? d(B) Absence_of self-assertion. (Beet) TYQK

ljﬂ” M " /
¢ oty "temperence"
ﬁ. X
j%ﬁ (1) @elf-control-- the holding in of passions_and
appéﬁi@@gt‘“TﬁiE virtue guards against all gins
of pérsonal excess, and is specially opposed to
grunkeness snd revellings as works of the flesh.

(Badie)

(2) It fitly brings the list of the fruit of the
Spirit to a conclusion. Here we see the victory of
the Spirit of God over the lower appetltes as promise
in verse 16. (Century Rible)

(3) §elfwmast§;ym-the Christian, like the ancient
J aihilete, 'exercises self-control in sll respects.
{.  (Cambridge Bible) ™

M

; impulees.- The context in which it 1is
founf. will in dilcate what particular desire or
impulse is meant, if a particuler one is referred ic
(Wuest)

3%M¢u§) (&) 'iggfyggg refera to the mastery of one's own desire
p v esl

"ageinst suchthere is no law"

ﬁwﬁb (1) This mild assertlon to the effect that there 1s 1o
,T%Qﬂ ?Q Qﬂ,q{}ﬂd . law against such things, has the effect of an

gt ol ﬂ_ @4ﬂ- emphatic stetement that these things fully meetb
T the demands -of the law. (Wuest)

i 5
[Mﬁ ,QU %@Iﬁq%;d Law exists for the purpose of restraint, but in
L the works of the Spirir, there is nothing to restra
(Lightfoot)
(3) Consequently those who sre led by the Spirit, and
@%ﬁ ' bring for th these fruits of the Spirit, are under
ﬁ no thraldom’ to.law, the Mosalc or any other,
nave nothing to fear from its denunciation, and
indesd, no need of 1its regtrictions.. (Beet)
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-

Wand they that are Carist's have erucified the flesh
with the affections and lusts.”

"and they that are Christ's"

(1) The genitive denotes possesslon: of Christ'--
pelonging to Christ. (Lenski)

(2) They belong to Him as bought by Him, delivered by
Him, and possessby Him, through His Spirit
producing such frult. (Radie

(%) They stand in special relation to christ as His
sepvants, disciples, members of His body, gtc.
(Beet )

"have crucified the flesh"

(1) Not “"have crucified," the sorist referring to an

indefinite past time, when the action was done. The
sction is described and then dlsmissed. That the
effects of the crucifixion still remained is indeed
very plain, but the aorist does not say so; 1t puts
it only as o single and separate fact. (Eadie)

(2) 4n allusion to Paul's mystical doctrine of union with
Christ, according to which his people die, rise,
and ascend with him. (Century Bible)

(3) Orueifixion is a lingering mode of death, and though
the reception of Baptlsm wWas an overt and initial
act by which the deeds of the body were mortified,
“yet such mortification 1is continued: dally through
the whole of the believer's earthly 1ife. it only
ceaeges when he 18 delivered from the burden of
the flesh., (Cembridge Bible)

(4) The cholce ofchaQPJw in preference to other words
signifying "to put to death" suggests that it 1s the
death of Christ on the Cross which has impelled us
to slay the power within us that makes for unright-
cousness. (International Critical Commentary)

(5) The flesh was epucified once for all when they belle
and it remalns dead; it has lost its living mastery

through a viclent and painful death. In and through
unilon with Christ, believer themselves dile to the
1aw and escape 1ts penalty; but at the same time
the flesh 1s also crucified, and its supremacy is
overthrown. Thus justification and ganctification
are alike secured to pelievers through their union
with Christ in His sufferings and deatin. (Eadie)
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D%

"witl the affections and lusts"

(1)

(2)
(3)

The two words are chiefly distingulshed as presenting
vice on its passive and lts active side respaectively.
(Lightfoot)

Its passions and appetites, (Cambridge Bible)

They are the flesh in 1ts activity, and were thus
crucified with the flesh. Let them remain so
crucified, let them never attaln a resurrectlon,
a0 as to control us again, (Lenski)

NTf we live in the Spirit, let us also walk 1n the Spirit."

"If we live in the Spirit"

(1)

(2)

(3)

"let
(1)

(2)

- (3)

The '1ife of the Spirit' of which the Apostle here
speaks, 1s an ideal rather then an actual 1life; 1t
denotes a state which the Galatians were put in the
way of attaining rather than one which they had al-
ready attained. (Lightfoot)

s

“If we really have spiritual 1life, let its actlivities

be spiritusl too. (Cambridge Eible)

The live is indicative: 1t is assgumed as & fact
thet Christisns 1live in the Spirit,~-i.e. that He,
in the strict evangellical sehse of the term, is the
apirit of their life. (MacGregor)

The Splrit is plainly viewed here as having so
close & connection with our 1life that 1t forms the
basis of a solemn injunction, which no one
recognizing such a connectlon would think of galn-
saying. (Zadie)

us also walk in the Spirit"

With the higher princlples of 1life within us, let

ug walk according to His guidance and gtrength.

He givess ability to follow His impulses, for He
enjoins no duty for the performance of which He does
not implant sufficient grace. Nay, if we walk by
the Spirit, it then becomes an impossibility foxr us
to Pulfil the lusts of the flesh. (Eadie)

Let us take the Spirit for the rule to guide our
conduct. (Expositor's Greek Testament)

Let us walk accordingly, eXerclising or living this
1ife of God in us,~--let this be our walk.
(MacGreger)
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(4)

AV

Another word for walk is used here, meanlng "to go

in & row," "keep to the line," In this way the outer
1ife should correspond to the inner 1life.

(Gentury Bible)

et us not be desirous of vain glory, provoking one
another, envying one enother."

"Let
(1)

(2)

(3)

(4)

us not be desirous of vain glory"

A walk directed by the Spirit of God will not lead
to the display of strife and valin glory.
(Cambridge Bible)

Let us not be catching’at popular applause, and
admiration for skill in dlaletics, and for extent
of knowlecge. (Edmunds)

Lere is one very pertinent 111ustration of walking
in the Spirit. (MacGregor)

This valunglory was a departure from their spiritual
standard. (Lightfoot)

The word "valnglorious" does not refer to empty,
fictitious glory which the vainglorious persons
imaglines to be real oOr genuine glory; the word
denotes the pralse which men aeek without a
genuine reason. (Lenski )

"provoking one another”

(1) Chalienging one another. ( MacGregor)

(2)
(3)

Challenging to combat. (Lightfoot).

Provoking one another to trails of skill in
argument, the object being victory not truth, and &n
opportunity for triumph by the condueror over his
opponent. (Fadie)

"envying one another”

(1)

(2)

(3)

The provocations referred to excited responsive
envylngs; the strong challenged the weak and the
weak envied them in turn. (Eadie)

The vengulshed party envying the triumphant and
vaunting victor. This too betrayed a desire for
vain glory; for 1t was mortified pride and vanity
thet occasioned the envy. ( Edmunds )

Vexation at the superiority of others. (Beet)
ez
O Adures
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(4) Not only challenging others to contend for the palm
of superiority, but hating them Tor what superiority

they may now have, (MacGregor)







Notes on the Flesh

(1) In Gal. 5:13-2k4, 6:8 flesh appears as

an element in man's nature which makes for

evil and actively opposes good, 80O that if it
is allowed to dominate life the result is
corruption, the forfeiting of eternal life.

The flesh is here a force opposed to the Spirit,
the divine influence that produces true life,
From the flesh comes vices, from the Spirit
virtues.

The real enemy of man ig sin, a power
which exists outside of ug and subjugales our
pérsonalities, and so "uellE Y Tius (Rom 7:20).
The point at which sin gets its grip on us is the

flesh, the material side of our nature,

WP

In passages like Rom. 8:6-8, 12-13, Gal. 5:16-17,
ok, it appears ag_a power able to paralyze our
gogguiﬁféﬁfions, tending to evil deeds, incapable’
of being subject to God's law. The flesh created
good by God has become "sinful flesh” (Rom 8:3).

(Allan-Torch)

(2) The flesh is part of the ego, part of myself,
not all of myself, but part, and an essential part
so far as the present 1ife is concerned. I_cannot
escape the flegh.

God_inkended the flesh to be the instrument
of the Spirit, th@mﬁéaiﬁﬁwfﬁfaﬁéﬁ"which the spirit
touches 2ll lower creation,

"The spirit indeed is willing, but the flesh
{g weak." There is a mutually destructive strife
in human life, strife between the aspirations of the
sgiritxand the ability of the flesh.

The spirit is willing but the flegh ig weak.
That_is.the.trouble. TPeter wanted to stay awake,
T ought to watch but I go to sleep. I ought to

win, but I fail.

Gal. 5:17 - There is in the human life
antagonism to the purpose of God in the realm of
the flesh.
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Notes on the Flesh

EEELEgmﬁuﬁgjwméa_ﬁgsﬁ_hhe_sniritual, and answers
it by following Christ, he becomes conscious of
sonFlict with the flesh., The conflict of the child
“5FGod with the flesh is the conflict of the
subjugation of a recovered empire.

A1l flesh is grass.” The flesh has on it
the stupor of death, and always agks for ease
instead of effort, for licenee rater than liberty ,
and the issue is riot instead of realization. All

these things are things of death.
(G. Campbell Morgan)



Exegesis of 5:16 ff

Verse 16

(1) - the dative of the rule or
direction,

- =a strong form of the future.
(Lightfoot)

(2) Men who regulate their lives by the Spirit
will not carry out desires of the flesh. For God
has set these two forces in mutual antagonism
within our hearts for the express purpose of
keeping due check upon the will. So if ye

be guided by tne Spirit, ye are not subject to law:
for the Spirit masters unlawful lusts before they
1issue in action: and its fruits are 8o as no law
can condemn.

Walk by the Spirit: Regulate your lives by the
Tule of the Spirit. You will not then fulfill
the desire of the flesh. (EGT)

(3) Exhortation to a spiritual 1ife,and warning
against the wprks of the flesh.

~ refers to v. 13 - repeating, and
explaining it - "what I mean, is this.

-~ the normal dative, of the rule,
or manner, after or in which:

- the natural man: that whole
state of being in the flesh, out of which spring
the practices and thoughts of ver. 19.

(Alford)

(4) I say then - throw emphasis upon the statement

which they introduce. Panl now introduces & gstatement
intended to counteract the erroneous impression held

by the Galatians, possibly at the suggestion of the Judajzers.
}pgﬁ without the restraining influence of the law,/
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they would fall inbto sin.

Instead of an attempted law obedience in their
own strength motivated by the terrors of the law,
Paul admonishes them to continue to govern their
1lives by the inward impulses of the Holy Spirit.
The type of life and the method of living that
1ife which he here speaks of, Paul had already commended
to them in 5:5, "For we through the Spirit wait for
the hope of righteousness.’

Thus, the secret of victory over sin is found,
not_in"#ttempted obedience to & law that has been -

sbrogated, but in subjection to & divine Person, the Holy
2 L] s 3

Spirit, who at the moment of salvation takes up
permanent residence in the believer for the purpose

of ministering to his spiritual needs. -

el

.

Flesh refers to the totally depraved nature of

the person, the power of which is broken when the
believer is saved. Therefore, the lusts of the

Fflesh refer to the evil desires, impulses, and passions
that are constantly arising from the evil nature as
smoke rises from a chimney. The evil nature is not
eradicated. Its power ovel the believer is broken,
and he meed not obey it, But it is there, constantly
attempting to control the believer as it did before

o
salvation wrought its work in his being. ’T;ﬁféj}:;;;ﬂﬁ;gf

The two negatives give a strong assurance
that. 1f the believer depends upon the Spirit to
give him both the desire and the power to do the
will of God, he will not bring Lo fulfillment in

actinn, the evil impulses of the fallen nature,
but will be able to Tesigt and conquer them.

v A b T AT

We must be careful to notice that Paul puts
upon the believer, the respongibility of refusing
to obey tne benests of the evil nature by conducting
iy himself in the power of the Holy Spirit, and under
: Hig combrol. The will of the person has been
liberated from the enslavement to sin which it
experienced before salvation, and is free now to

choose the right and refuse the wrong.

The saint must put himself under the Spirit's-
control, There must be a cooperation of the saint
with the Holy Spirit in His work of sanctifying the
life. The Holy Spirit is not a perpetual motion
machine which operates automatically in the life
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of the Christian., He is qigggigg_gg;agn_gaiting
e depended upon for His ministry, and expecting
the.-saint to cooperate with Him in it. Thus the
choice lies WIth the believer as to whether he is going
to yield to the Holy Spirit or obey the evil nature.
(Wuest)

(5) At salvation the Spirit of God becomes the
new life principle within them, and if they give
free play to this inner influence they are safeguarded
against the dominance of evil impulses. Freedom is
not freedom to do as you like, but freedom to do deeds
of love prompted by the Spirit. Thus the life of
freedom leads to higher virtues than the Lav demands
and depends on an impulse the law cannot give.

(Torch)

(6) Paul emphatically presents to his readers ("I say')

the vision of the Christian life. In this the Spirit

and the flesh are opposed in inconciliable conflict.,
(Our_trouble is we try to reconcile them - make

the flesh better. The flesh will never be_any g0od -

“not rehabilitation - capital punishment v, 2L4)

Walk by Spirit - shows that this life realizes itself
not only in Christ but also in the present historical
reality of the believer. He must walk by the Spirit,
he must in fellowship with Christ let himself be

ruled by the Spirit. The principle of the Spirit

does not make human effort unnecessary, but arouses

it _and equips it tO piit @11 Its forces into the service

of thgwggizit._'Tﬁé“fﬁﬁgémbf‘walk points to a continuing

condition.

Shall not fulfil - when taken with the
subjunctive aorist or the indicative aorist is the
most decisive form of denying a future event,

He who walks by the Spirit will be able to
resist the flesh in the end - resist it, that is, in
its wicked desire bent on total domination.

(N.I.C.)

(7) The emphatic note in the new appeal is the
Spirit. The place of the Spirit in the Christian
Tife, especially in relation to the flesh, is to be
Paul's theme from now till 6:10.

Never satisfy the passions of the flesh. .The

flesh will assert itself, but its desire will never

kwjﬁ' reach fulfilmendtT
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The Spirit is the supreme energizing and
regulative force in their lives,
(Moffatt)

(8) Love is the guard of Christian freedom.
The Holy Spirit is its guide. These principles
accomplish what the law could never do.

The Spirit supplies the motive principle,
the directing influence of the new life. Ver, 16 is
interpreted by v,v. 18 & 25. To "walk in the
Spirit" is to be "led by the Spirit"; it is so
to "ive in the Spirit" that one habituelly "moves"
(marches: ver., 25) under His direction.

This conception of the indwelling Spiritnof
God as the actuasting power of the Christian's moral
life predominates in the rest of the chapter.

vy 19-23:

1 - The diametrical opposition of the two
forces;

2 . The effect of the predominance of one or
the other; .

3 - The mastery over the flesh which belongs
to_those who are Christ's.

In a word, Christ's Spirit is the absolute
antagonist.& the sure vanguisher of our sinful flesh.

On what ground does this bold assurance rest?
Because, Paul replies, the Spirit and the flesh are -
opposites. Fach.is bent on destroying the ascendency
of-the other. Their cravings and tendencies stend
opposed at every point. Where the former rules, the
latter must succumb.

: " A1l history is a battlefield for the struggle
/between God's Spirigmgggwggglg rebellious flesh.

 The Spirit has established His rule in the
heart; but His supremacy is challenged by the
insurrection of the carnal powers. The contest
thus revived in the soul of a Christian is internecine;
it is that of the kingdom of light and darkness, of
the opposite poles of good and evil, It is an incident
in the war of human sin against the Holy Spirit of
. God,. which extends over all time and all human life.
Thig war of Spirit and flesh is first ostensibly
declared in the words of Gen., 6:3., This passage indicates
. the moral reaction of God's Spirit against the world's
. corruption, and the protest which in the darkest periods
of human depravity He has maintaiz(ledS
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